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BY WAY OF INTRODUCTION 


FOR some time, while 1 have been living at 
Adyar, I have observed the practice of with¬ 
drawing from those myopias of the world, 
which so insistently distort the vision of us all, 
into a freer world wherein all perspectives are 
truer and all great purposes more perceptible. 

I have dreamed. I have seen. I have won¬ 
dered. 1 have understood. 1 have sought to 
rise into the heights for re adjustment. And 
all the while I have tried to express in words 
this adjustment as it unfolded. Each with¬ 
drawal contained its own insistencies, and I 
wrote them down as 1 contacted them. Often 
the insistencies repeated themselves. Each 
time I reduced them to language, so the reader 
will certainly find repetitions, though in differ¬ 
ent forms of expression. But wherever there 
are such repetitions, it is an indication that the 
subject of them has some special importance. 
I do not for a moment claim for these notes 
an atom of authority. Nor have 1 thought of 
them as some sort of revelation. They have 
seemed to me expressions of my thinking in 



my highest worlds, of the best thinking I can 
do (I use the word “thinking” for want of a 
better word to describe consciousness activity 
on planes beyond the lower mental), of the 
closest contact 1 personally can achieve with 
the evolutionary Plan as functioning in terms 
of Theosophy and The Theosophical Society. 

1 believe that what I have written is true. 
But it may not be more than my truth. Others 
may have other truth. 

Yet it may be that these notes, as disclosing 
my sincere convictions, are of interest to my 
fellow-members. 


G. S. A. 



CONTENTS 


PACE 

By Way of Introduction. . v 

1. A World Illusion . . . . 1 

2. A Voice for a Wilderness . .10 

3. What of Our Trusteeship? . . 20 

4. Lest We Forget . . . .24 

5. The Temptation in the Wilder¬ 

ness .33 

6. Sublime Simplicity . . .40 

7. We Are a Chosen People . . 46 

8. The Plan.66 

9. A Talk at Adyar . . . .60 

10. Membership for Remembrance . 74 

11. The Warrior Theosophist . . 83 









i. A WORLD ILLUSION 


WE are passing through a very dangerous 
phase in the history of the world, a phase 
which exalts self-interest above all other con¬ 
siderations. and which would justify the value 
of virtue by showing it as a paying propo¬ 
sition. 

«*♦ 

The mind, as may well be seen from an exam¬ 
ination of the world around 
thp h Min T d yranny ° f us. has ascended the throne 
of man and reigns with a 
despotic sway. The mind is everything and 
everywhere. We talk of the modern mind, 
of what will satisfy the modem mind, of 
the futility, to use no stronger expression, 
of all emotional appeal, of the immense 
superiority of cold and critical reason over 
surging waves of emotionalism of whatever 
nature, of the abstract as being nowhere 
compared with the concrete, of the palling 
upon the mind-ear of all generalities and 
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universalities, to the end of the pre-eminence 
of the commonplace over the rare. 

We talk of technique. We revel in all the 
intricacies of the new mind-language. We are 
becoming minions of crowds because we are 
exhorted to play to them in all possible ways. 
We must not be original, lest we lose contact 
with them. We must speak to them in the 
language they know, and give them the thoughts 
they are thinking. We must be conventional. 
We must be orthodox. They want to command 
the piper. Therefore they want to call the tune. 
**♦ 

An example will show whither we are tend¬ 
ing, and the danger of it. A much respected 
colleague points out to me that public opinion 
would regard those of us who believe in vege¬ 
tarianism as very out-of-date were we to appeal 
on the ground of the cruelty to animals which 
meat-eating involves. Nobody would care to 
hear about that. No ; we must show how un¬ 
healthy meat-eating is from the standpoint of 
the individual who eats meat. Never mind the 
animals. They do not matter. In any case 
nobody except the fanatic is interested in them. 
People are now concentrated on themselves, 
and only an appeal to selfishness will have any 
effect 
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Authority, reverence, devotion, idealism—all 
are of the past. 1 wonder if 
blJncM DeC * y ° f N ° patriotism, too. is gone. To 
make any appeal whatever to 
authority, to call to reverence, to praise de¬ 
votion, to exalt idealism, is to be laughed at, 
or. still worse, to be contemptuously ignored. 

These are days of mind-dictatorship, and 
woe betide any individual who refuses to bow 
down before it. This is an age of dictatorship. 
The individual, however sincere, however 
eager, however selfless, will only be heard as he 
conforms. The non-conformist is anathema. 

Naturally so. Why the dictators all over the 
world, if not because an inner dictatorship has 
been paving the way for outward expression 
in physical form ? 

The mind is ruthlessly subordinating to its 
dictates all other phases of consciousness. The 
emotions? Feelings? Unscientific. Away with 
them, and let the principal vehicle of the mind 
—man—grind the whole world to the fulfilment 
of his satisfactions. And one seems to see 
these dangers, this dictatorship, planning en¬ 
croachment upon The Theosophical Society, 
feeling their way into our very Science of 
Theosophy itself. 
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Once our Society was composed of fighters. 

Once our Science was a chal- 

The Fighting | en g e to t j, e world. Once 

P our greater members led the 

way, spoke fearlessly, wrote with the finest 
disregard for consequences, had their say in¬ 
different to acceptance or rejection. Once 
we were in the vanguard. Once we were 
leaders. Once we were voices calling in the 
wilderness. 

Now we must become diplomats. Now we 
must woo and win. Now we must mix with 
crowds and grow indistinguishable from them. 
Now we must show how alike we are to the 
products of the mind. Now we must admit 
that we have but little more than others. Now 
we must flatter our mind-brethren by insisting 
that we are mind-people too, no less enslaved 
to the dictator, waiting upon his word to con¬ 
form our own to it. 

Is the Blavatsky spirit gone from our midst? 
Is the Besant fire no longer aflame in us ? Is 
the Olcott devotion to be forgotten in the past ? 
Is Leadbeater's heroic martyrdom no longer of 
account ? 

We now perceive that H.P.B. was of the 
race of inspired iconoclasts, that she chal¬ 
lenged the world as it has ever been challenged 
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by all Truth-knowers who have escaped from 
time and age into the Eternal. The world would 
have none of her once, and even among those 
who believed in her were some who could not 
stand the strain and had to return to the 
obscurity of worldly fame. 

• « 

But now we acclaim her. Why ? Because 
we did not live in the midst of her iconoclasms. 
We live in other iconoclasms, many of them less 
drastic than hers. But we live in the peace 
which has succeeded her storms. We live in 
the results of her iconoclasm. and can com* 
fortably acclaim it. Her iconoclasms are now 
beginning to be seen as creative. She is even 
becoming respectable. Back to Blavatsky, and 
away from present-day iconoclasts, unless they 
happen to be covered in part by the cloak of 
respectability. 

We now perceive that The Secret Doctrine 
is a masterpiece, not because we have fathomed 
even an inch of its magnificence, but because 
here and there the world confirms and corro¬ 
borates a statement The Secret Doctrine 
has become respectable when perhaps it 
should still have remained a mystery. But the 
mysterious, the forms and ceremonies, all 
cosmic visions—all. unless touched by the 
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honouring wand of science, may be relegated 
to the category of entirely unscientific vagar¬ 
ies, and thus be damned until at last they 
are deified. What does it matter whether 
science or philosophy or religion endorses The 
Secret Doctrine ? The supreme value of 
H.P.B.’s work lies in its unendorsibility. in its 
elusiveness, in its aloofness from today so 
that by such very quality it may intrigue us to 
tomorrow. Once The Secret Doctrine becomes 
the commonplace of peoples, another Blavatsky 
must come again to give the world a science it 
cannot understand. And the greatest among 
the scientists pay homage to the accurately 
vague, and are thankful that in these days 
doubt is taking the place of certainty. 

**♦ 

Does not history assure us that, save in the 
rarest of instances, there 
Courage.”*** ^ cannot be a single strength 
which has not arisen from 
manifold hostilities, contempts, hatreds, rejec¬ 
tions. We hate and push away. We fight. 
We laugh in scornful contempt. We wonder. 
We heed. We move towards. And then only 
do we accept, sometimes as if we had all 
along known the truth we now add to our 
living. 
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There is no truth permanently and inescap¬ 
ably our own for which we have not fought, 
for which we have not sacrificed, for which we 
have not incurred opprobrium, for which we 
have not undergone a measure of crucifixion. 
The easy path, the line of least resistance, is 
not the Way of Truth, or to Truth. 

Have we not ever challenged the world with 
our Theosophy? Have we not as members of 
The Theosophical Society ever been in some 
measure apart? True leadership must be 
apart, must be misunderstood, must be the 
subject of ridicule, and sometimes, if the 
leadership be great, of persecution. 

Let us continue to challenge the world, not 
in any spirit of superiority, not, God forbid, as 
if we were better, but in the spirit of what we 
know to be a greater freedom—for ourselves 
no less than for the world. 

We must ever be the bearers of gifts, not 
saying to the world. You too have these gifts, 
we only point out to you your own posses¬ 
sions ; but as who should say, We bring 
to you gifts which, so far as you know, you 
do not yet possess. We bring them to our¬ 
selves. They are what we have not. They 
are what you have not. But they are great and 
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precious gifts, in which the world will find 
happiness and peace. If you find you have 
them, well and good. Then give them, so that 
they may increase in you and in all. But most 
of us have them not. Let us receive and share 
them, and gain and give the Truth and the 
Power they bestow upon all. 

Theosophy is different The Theosophical 

Society is different. And in 

Our OrifUmme _ .... . , . 

the difference of each from 

all the world lies the blessing of each to all the 

world. May both be ever different, that they 

may fulfil the will of Those whose gifts they 

really are. 

It is sometimes said that people simply will 
not listen to anyone who feels he has a mission 
and so lays down his law. They want reason 
and reasoning. They want argument. They 
want the thread of science patently running 
through the beads of utterance. They want 
everything full of the odours of the market¬ 
place. They want the imprimatur of the rec¬ 
ognised intelligentsia upon every phrase—yes, 
this is near enough to be away from the realm 
of the fantastic, it is not outside the universe 
of our discourse. But how true it is that the 
life of Theosophy and of The Theosophical 
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Society depends upon the mission spirit—I 
do not say the missionary spirit—of a large 
number of our members, who move about 
knowing, it matters not how they know, that 
they have a word to speak and must speak it, 
however haltingly. It depends upon the reali¬ 
zation on the part of a few among our members 
that The Theosophical Society represents a 
gift from the world's Elder Brethren to young 
humanity, and that this fact may never be 
ignored or hidden save at peril to TheiSociety's 
being. 



2. A VOICE FOR A 
WILDERNESS 

THE Theosophical Society depends for its 

life upon the conviction of a 

Our Challenge. ... . .. 

majority of our membership 

that Theosophy constitutes both a cosmic 
survey of life in manifestation and a code of 
living for the individual microcosm, and that it 
is their mission to hold up this survey and 
this code before the world—not as scientists, 
not as philosophers, not as theologians, but as 
Theosophists : not to argue or defend, not to 
declare most wonderful of all surveys and codes, 
whatever may be their personal certainties, 
to which they are surely entitled ; but to give 
forth, for the world to do with as it chooses. 
The life of Theosophy and The Theosophical 
Society must shine, albeit some to whom it 
comes may retreat into the shadow. 

Without members overflowing with the mis¬ 
sion spirit, without the spirit of the soldier 
afire with a joyous sense of membership of a 
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forlorn hope which he knows is not forlorn, 
though he may not live to see its victory 
in this incarnation, without, in some at least, 
what I do not mind calling a narrow one- 
pointedness seeing only Theosophy and The 
Theosophical Society, without the vibrance of 
the voice calling in the wilderness and being 
content to call though none seem to heed, 
without the spirit of adventure and of the 
pioneer, above all without the recognition of 
the Plan, its Ministers in the inner world 
and its agents in the outer—without all these 
the great life of Theosophy and The Theo¬ 
sophical Society would grow weak and futile. 
The Theosophical Society was bom as a chal¬ 
lenge to the world, not a challenge to the 
death, but a challenge to more abundant living. 
How finely Sir Arthur Quiller-Couch describes 
the fire of this challenge : 

To take hold upon Genesis and shake it, 
as Byron and Shelley did in an age (with 
difficulty conceivable by us) . . . to 
utter and maintain it, against the Eng¬ 
land of Byron’s day. required a mind 
that had some measure of the Titanic : 
for, be the thought itself simple, the 
challenge is the grand challenge of Pro¬ 
metheus. 

There is as much to shake today as ever 
there was. and we Theosophists must shake, 



12 THE WARRIOR THEOSOPHIST 

not to annihilate but to redeem. First let 
Theosophists shake themselves for their own 
redemption. But let them, in the light of 
Theosophy and in the strength of The Theo- 
sophical Society, by no means hesitate to 
shake the worlds in which they live. 

Hear the challenge of Lucifer-faced Byron : 

What had / done in this—1 was un¬ 
born : 

I sought not to be bom; nor love the 
state 

To which that birth has brought me. 
Why did he 

Yield to the serpent and the woman ? or 

Yielding—why suffer ? 

What was there in this ? 

The tree was planted, and why not for 
him ? 

If not, why place him near it, where it 
grew 

The fairest in the centre ? They have but 

One answer to all questions. ‘“Twas 
his will, 

And he is good." How know I that? 
Because 

He is all-powerful, must all-good, too, 
follow ? 
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Our Great Tradl 
tlon 


It is not the words of this fine iconoclasm, 
or the form, or the matter, 
that we need examine, but 
the life, the spirit of con* 
structive and piercing discontent, challenging 
that which the world in those days deemed un¬ 
challengeable. 

So did H. P. Blavatsky challenge the pre¬ 
sumedly unchallengeable. So Annie Besant. 
So C. W. Leadbeater. So H. S. Olcott. So 
some others in our ranks. 

What are our assets today, if not the fruits 
of that challenge spirit with which our leaders 
helped to change the world to its new born age ? 

We may well be proud of those who so far 
have held up before the world the torch of the 
Theosophical Movement. If we live today, it 
is because they challenged, and suffered for 
their challenging, in the days gone by. 

We must challenge the world of today. 
There are as many wrongs to right as ever 
there have been. There is as much injustice 
as ever there has been. There is as much 
cruelty as ever there has been. There is as 
much ugliness as ever there has been. 

It is the work of the majority of us to carry 
on the tradition of the challenge spirit so 
magnificently aflame in our elders. It is the 
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work of individual members throughout the 
world to challenge, in their own settings, in 
their own worlds, all life in whatever forms, 
wherever it is lessening and growing cold. 
Theosophy gives us the wisdom without which 
our challenge could not be real, and The 
Theosophical Society gives us the sense that 
we are not alone, that we have at least the re¬ 
spect and understanding of our fellow-members, 
and. through its three Objects and the oppor¬ 
tunity for contacting under congenial conditions 
innumerable opinions and beliefs different 
from our own, the power to challenge in a 
spirit of wisdom, friendship and real apprecia¬ 
tion, to challenge for brotherhood’s sake, not 
in a spirit of self-constituted superiority. 


Theosophy gives us the power and the wis¬ 
dom. The Th eosoph ical 
the WUdon. Cr * nd Society gives us the sense of 
perfect freedom combined 
with an unbreakable solidarity, while at the 
same time, through the sign-posts of its three 
Objects, showing us the way to Theosophy 
whence Light and Life shall come to us. 

The Theosophical Society constitutes a great 
system of irrigation. Theosophy is the well 
and the water. The Theosophical Society 
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challenges to Brotherhood, and to the way to 
wise Brotherhood. It declares principles. It 
declares the existence of the Universal Bro¬ 
therhood. It declares that religions, philoso¬ 
phies and sciences are all within such Brother¬ 
hood. It declares that the more the unknown 
becomes the known the more this Brotherhood 
shines forth. 

The Theosophical Society stands for the 
great White Light of the evolutionary Plan. It 
is for individual members to dissolve this 
Light into innumerable rays of challenge. 
Theosophy is the Plan. It is for individual 
members to understand and reveal the Plan 
according to their enlightenment, and very 
specially according to their perception of the 
next step which has to be taken in their own 
surroundings. I have deliberately used the 
word '* reveal ” because 1 believe in revelation 
as a constant factor in human progress. 1 be¬ 
lieve that authority has its part to play in 
growing life, in no way antagonistic to unfold¬ 
ing freedom. I believe that revelation has 
its part to play in growing life in no way anta¬ 
gonistic to increasing experience. Man can¬ 
not. as he now seems to be trying to, live alone. 
He lives threefold. He himself lives. He lives 
in that which is above and beyond him. He 
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lives in that which is below him, is less than 
he. He is humanity, and must live in terms 
of humanity. He is also super-humanity and 
must reflect in some measure at least the 
shadows of its glories. He is also sub-humanity, 
and must draw after him his younger brethren 
as he himself is uplifted by his elders. To 
ignore his younger brethren, or to prostitute 
them to his needs, is to deny his own human¬ 
ity. He thus sins against his very nature. He 
seeks to live alone when he is not alone and 
cannot be. 


To ignore, or to prostitute to his needs, 
_ _ his Elder Brethren, through 

efforts at placation or in any 
other way of anthropomorphisation, is no less 
to affront himself, for They are his future and 
he needs Them, not as servants to do what in 
his ignorance he expects from Them, but as his 
leaders to guide him to a realisation of his 
more splendid selves. From the instinct of the 
animal lead me, man may well say, to the pure 
reason of the human being. From the reason 
of the human being lead me to the intuition of 
the enlightened. Instinct may indeed be the 
animal's friend. But there is another friend 
to come. Reason may be the human being's 
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friend. But there is another friend to come. 
Theosophy and The Theosophical Society 
speak in the name of the friend-to-be. not dep¬ 
recating reason, but demanding that it be 
used as a stepping-stone to a higher aspect 
of consciousness, bringing the world-to-be into 
contact with the world-that-is. Authority is a 
challenger of reason. Therefore authority is 
needed. Revelation is a challenger of reason. 
Therefore we need revelation. The voices that 
cry in wildernesses challenge reason. There¬ 
fore we need such voices. We need the “ differ¬ 
ent ” to challenge the “ same." We need icono- 
clasm to challenge the conventional. 


The Bridge 
and 

The Oulf 

We owe 
standards 


We must stand for revelation just as much 
as we must be indifferent to 
the demands for proof. We 
are not prisoners at the bar. 
no conformity with any outer 
of scientific measurement. We 
refuse to accept the judgment which says. 
You are guilty of non-conformity with our 
standards. Therefore your utterances have 
no value. We do not know. Therefore your 
statements mean nothing to us. 

True, as time passes, the frontiers of con¬ 
ventionality will extend and include much of 
2 
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the Theosophy which at present remains with¬ 
out. I am glad there are members among us 
who can help to extend the frontiers and 
bring a measure of Theosophy within. I am 
glad there are members who help to bridge 
the gulf between the known and the unknown. 
But they must not forget that however good it 
is to be a bridge, it is as good, perhaps even 
better, to call from beyond. Why a bridge if 
no gulf ? There must ever be a gulf between 
the Theosophist and the world in which he 
lives. There must ever be a gulf between the 
world as it is and the world as it is going to be. 
And however much we may help to build 
bridges, we must even more call from our afar, 
from beyond the gulf, so that bridge-building 
may arise. Neither must we be ashamed of 
our afar. There is danger in the doctrine of 
equality, for only inequality hastens growth. 
And I am by no means thinking of the inequal¬ 
ity of superiority and inferiority, but of the 
inequality of difference. In the inequality of 
difference lies the quickening of evolution, and 
as the seeker for Truth moves out of the 
crowds which impede his seeking, so do the 
very crowds themselves gain impetus. 

. It is for this reason that I am always clam¬ 
ouring for more Theosophy on our public 



A VOICE FOR A WILDERNESS 19 

platforms and less of addresses from doubt¬ 
lessly eminent persons, who can find plat¬ 
forms anywhere, for they speak the language 
of the average individual who has the ear to 
hear even if he does not heed. 

Also do I clamour for the relating of Theos¬ 
ophy to the world's great needs and interests, 
so that Theosophy may be life as well as 
philosophy. Let Theosophy shine upon re¬ 
ligion, economics, politics, industry, astrology, 
education, science, art, .and illumine their way 
to Truth. 

Theosophy, in principle and applied, needs 
the platforms of our Lodges. It has not such 
easy access to other platforms. We must be 
busy about calling out the word of our Theos¬ 
ophy, for perhaps the world needs it more 
urgently than most other words. 



3. WHAT OF OUR 
TRUSTEESHIP? 


SOMETIMES it is said that the world has 
Theosophy largely assimilated our Theos- 

Hat Not Yet ophy. I take Heave to doubt 

^k^"** 6 * . the truth of the allegation. I 

do not think that even we Theosophists our¬ 
selves have assimilated much. How little 
do we really know even of the more overt 
and accessible truths of Theosophy. What 
do we really know about the Masters and 
Their work ? What do we really know about 
karma and reincarnation, about the rays 
and the planes of consciousness? What do 
we really know about the cosmic picture paint¬ 
ed with such fascinating concealment in 
The Secret Doctrine ? What do we know 
who should be in the know ? What then docs 
the world know ? We all are but at the begin¬ 
ning of our knowledge—Theosophists and alf 
the rest of the world. There are centuries 
ahead of further exploration even in the fields 
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of truth disclosed to us. Let us not talk of 
the world or ourselves having assimilated 
Theosophy. 

From our platforms let there be con¬ 
stantly spoken those words which can come 
only from our platforms. Theosophy is our 
watchword—the Theosophy of our forerunners. 
Their Theosophy. Theirs, because the Elder 
Brethren entrusted primarily to them the re¬ 
vealing of the Eternal Science. Theirs, be¬ 
cause it was first taught to them that they 
might pass on the teaching. From their Elders 
they heard the word. To us they spoke the 
word. Let us speak it to those who are around 
us. and prepare a hearing for it for those who 
shall come after us. We need not think that 
we should or could give the world something 
better, something of which it stands in more 
urgent need. We need not think that our 
Theosophy is of less moment to the world than 
some other truth, that our speaking of our 
word is of less value than some other activity 
in which we could engage. There are many 
to satisfy the world in the many other ways in 
which it needs satisfaction. We alone can 
give Theosophy, no less needed by the world, 
the more so because it may not know this need. 
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From Time 
Immemorial 


Just as various occupations have often run for 
centuries in families and com¬ 
munities. so is it the case with 
us. Theosophy, though not 
necessarily the forms of Theosophy with which 
we have to do today, has been our occupation 
for thousands of years. It has been the occu¬ 
pation of us all—a community as indeed we 
are—in one form or in another from time im¬ 
memorial. It is in our souls and therefore in 
our very blood and bones. We must be utterly 
true to our eternal occupation even when we 
feel impelled to take the line of least resistance 
by merging our Science in the sciences, 
philosophies and religions as established at the 
present time. Let us not neglect the line of 
least resistance, for it has its place in our work. 
But let us remember that the line of least 
resistance is so often the line of least result. 
And let us remember that it is in our blood 
more often to take the line of greater, or even 
of greatest, resistance, even if defeat is prom¬ 
ised at the end. What are defeats to us ? 
Have not those who have gone before us more 
often than not taken the lines of greater resist¬ 
ance. in defeat or in triumph fortifying 
Theosophy and The Theosophical Society for 
service to innumerable generations to come ? 
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We stand for the dynamic as against the 
static, for greatness in whatever sphere of life, 
for those ideals which through the ages have 
given courage to mankind, for a reverence 
embracing the past no less than present and 
future, for visions and dreams no less than for 
the actualities of the immediate present, for the 
spirit of the Eternal no less, even more, than 
for the spirit of a time, for all larger states 
hinted in our lesser, for all that breaks bonds, 
unlocks fetters, gives freedom into a garden 
from confinement within a prison, for Truth at 
all costs, for ceaseless seeking, for all move¬ 
ment away from the less into the more, for 
movement everywhere and in every one. 

We seek to promote a happy discontent, a 


The Happy 
Discontent 


constructive dissatisfaction, 
the spirit of the pioneer, the 
venturesomeness of the re¬ 


former, the strength of him who is set against 


crowds, the peace of that true wisdom which 


understands and heals with the balm of truth¬ 


ful courage. 



4. LEST WE FORGET 


Theosophy First 


BUT not only is there the danger of obscuring 
the true place in the world of 
Theosophy and The Theo- 
sophical Society. There is no less the danger 
of our membership forgetting their first duty 
as Theosophists. 

In these days of confusion and discord, in all 
parts of the world members of The Theo- 
sophical Society should be students of Theos¬ 
ophy, seeking to drink from the Great Well 
which the Masters entrusted to the Movement 
to which we have the honour to belong. But 
their studies should be such as imperatively to 
urge them to make the Theosophy they know 
a living force to combat what they know to be 
wrong, and to strengthen what they know to 
be right. 

As such. The Society's supreme duty is to 
make the waters of the Great Well increasing¬ 
ly accessible to all. Its three Objects are to 
this end. The First Object guards the Well. 
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The Second and Third Objects facilitate access 
to it. Greater even than to apply Truth is to 
make Truth available to all. This latter duty 
The Society has to perform in its present dis¬ 
pensation. But it is also the duty of its mem¬ 
bers. seeking and finding Truth, to apply it It 
is their duty to dig channels whereby the Truth 
they have discovered shall irrigate the fields 
in which their karma causes them to dwell. 

.** 

Each individual member has the duty of 

The Living Force maki "« Theosophy a living 
force in his home, in his busi¬ 
ness. in his surroundings, in his country, in 
his faith. 

Happiness must reign in his home. Honour 
in his business, Comradeship in his surround¬ 
ings, Justice in his country, Truth in his faith. 

He must make Theosophy a living force in all 
relationships—between races, nations, faiths, 
through that Understanding which is true 
Brotherhood. Theosophy is the source of 
Happiness, the source of Honour, of Comrade¬ 
ship. of Justice. Theosophy is Truth. 

The Theosophist learns how to make people 
happy, sometimes even by hurting them. I say 
that we need to have the courage and strength 
of Theosophy in order to oppose with all our 
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wills and all our hearts the wrongs we think 
we are able to perceive. But we have no right 
to denounce others because they do not hold 
our views. 

We have no cause to judge others. But we 
have urgent cause to judge ourselves, to see if 
we are doing our utmost in the cause of our 
Truth. We must be ready, nay eager, to pay 
in terms of pain and suffering for the birth of 
our Truth into the world. Truth-birth, like 
child-birth, ought to be painless. In these days 
it cannot be. And a Theosophist should be 
as happy to suffer for the propagation of his 
Theosophy, as a mother is joyous to suffer for 
the birth of her child. 

And even if in fact, in the eyes of our Elders, 
that which we deem wrong is not wrong, or 
not as wrong as we deem it, still are we justi¬ 
fied in fighting it, still have we the duty of 
fighting it, for the spirit which gives rise to a 
crusade is far more precious than the actual 
crusade itself. It is better to fight unwisely 
than never to fight at all, provided we fight 
without anger and in all chivalry towards our 
opponents. But our Society as such stands 
sympathetically aloof from all active measures 
designed to apply Theosophy in specific modes 
of healing in the various departments of human 
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living, and as such is mainly occupied in the 
supreme work of sending forth Theosophy in 
baptism of the world, leaving the world to feel 
and apply the baptismal power. 


Th« Work 
of 

The TheoeophUt 


In general 1 would say to my fellow-mem¬ 
bers : 

Where, round about you, 
or even much farther afield, 
do you find that which falls foul of your Theos¬ 
ophy. flouting the Truth you have been able 
to distil from Theosophy, and lowering that 
standard of character and conduct which is 
Theosophy's perfume ? 

Where is there denial of the Truth you 
know ? Where are character and conduct un¬ 
equal to duty ? 

And what have you to do about it ? 

Theosophy is not for the grasping of the 
miser. It is for the generosity of the philan¬ 
thropist. Membership of The Theosophical 
Society is not the ordinary membership of an 
ordinary Society. It does not call to some 
common specific duty, to some crusade in a 
definite and restricted direction. It involves 
three purposes. First, a recognition of the 
Universal Brotherhood of humanity, which 
means that humanity constitutes a single 
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family. Thus the First Object. Second, a 
recognition of certain ways in which such Uni¬ 
versal Brotherhood may be more clearly 
understood. Thus the Second and Third 
Objects. Third, a constant effort to disseminate 
and to apply Theosophy as law and as life so 
that Universal Brotherhood may become more 
widespread. Thus their application. 

The first two purposes are explicit. 1 regard 
the third as implicit. And 1 am of the opinion 
that every member has the obligation upon 
him of both explicit and implicit purposes. 

How, I therefore ask each member, are you 
active ? What are you doing to spread Theos¬ 
ophy, and with its potent aid to clear away 
those dark spots which are the signs of un- 
brotherly living ? 

**• 

There is no member who is helpless. Every 

member, be he ill or well, old 

The Power . , 

That It In Ut or Young, outstanding in the 

eyes of the outer world or 
ordinary, experienced or inexperienced, has 
his will, and a will that is fortified by the Elder 
Brethren to the measure of his receptivity, 
which may be much or little. He has the 
blessing of the Elder Brethren. He has his 
Theosophy. He has his membership of The 
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Theosophical Society. With these he can safe¬ 
ly venture forth to fight for his right, even if 
public activity be not yet open to him. 

For encouragement’s sake he has The Theo¬ 
sophical Order of Service, which has been 
established in order that members may have 
the opportunity to work together to make 
Theosophy a living force in the daily life of 
the world. If his Theosophy be living, really 
living, it must incarnate in forms—political 
forms, educational forms, humanitarian forms, 
artistic forms, religious forms, economic forms, 
international forms, industrial forms, and so 
on. Theosophy is life. Its forms, as we know 
them in our literature, are its higher forms, 
the forms of its higher life. It is the duty 
of every member of The Society to incarnate 
Theosophy as best he can in those forms 
which appertain to the lower world in which 
we all live. He must help to cause Theosophy 
to function down here. 


In general, it may be said that many forms 


Ugliness 

and 

Cruelty 


in our outer world are ugly. 
It is ugliness that is the 
matter with us in most de¬ 


partments of our living. Theosophists must 
seek to substitute beauty for this ugliness, and 
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they should grow increasingly sensitive to ugli¬ 
ness as their study of Theosophy intensifies, 
and as their membership of The Theosoph- 
ical Society goes on from year to year. 

It is difficult for me to enumerate a number 
of uglinesses common to all the world. In 
some countries some uglinesses predominate, 
in other countries other uglinesses. There is, 
however, one ugliness which is the root of all 
others. 

It is the very great ugliness of cruelty— 
cruelty to animals, cruelty to children, cruelty 
to nature, cruelty to others, cruelty to our¬ 
selves. 

The ugliness and cruelty of the workless 
citizen are a blot upon most nations. 

The ugliness and cruelty of vulgar leisure are 
a blot upon individual and state alike. The 
ugliness and cruelty of meat-eating, of vivi¬ 
section, of defacing nature, of gambling and 
intemperance, of distorted education—all are 
blots upon individual and national life. 

We must seek to replace all these cruelties, 
not by ignoring them, nor by flank assaults. 
We must declare what is cruel and call it 
cruel. We must stir the consciences of people. 
We must awaken their sense of duty. If we 
give up a cruelty simply because it does not 
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pay us to be cruel, we have only turned our 
cruelty into another channel. 

The supreme cruelty is that of deliberately 
injuring another, no matter to what kingdom 
he may belong, for our personal benefit. 

Wherever we deem we see such cruelty at 
work we have the duty to declare it and to 
seek to remove it. We may be right. We may 
be wrong. There may be no cruelty in fact. 
There may be less than we think. But if we 
see it, then we must act, on one plane of activ¬ 
ity or on another. We must not be afraid of 
public condemnation. Indeed, I would venture 
to say that we Theosophists have largely to 
lay ourselves out for such condemnation. We 
must lay bare cruelties to which the world as 
a whole is not yet awake. We are almost 
wasting time in so far as we denounce cruelties 
to which most people are alive. 

We must bo with the few and with ineffective 
majorities. Determined majorities have al¬ 
ready won their causes. 


War, save, perhaps, war to prohibit war, is 

4 one of the cruelties most 

■ ignt 

without common to the world. Wher- 

R&ncour ever a Theosophist thinks he 

perceives an unrighteous war, that is to say a 
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war of aggression, a war of conquest, a selfish 
war, he must denounce it. But he must not 
denounce others for not denouncing it. Here 
lies the great difficulty. We perceive a wrong. 
We expect others to perceive it too. We 
denounce the wrong. We expect others to 
denounce just as we do. If they do not, we 
denounce them as wrong. 

There is much denunciation abroad. Well 
and good, so long as it never degenerates into 
hatred, nor into a sense of smug self-satisfac¬ 
tion. Be it always remembered that those 
who denounce are generally as worthy of 
denunciation as those whom they themselves 
denounce. I do not go so far as the Bible in 
exhorting that one must oneself be free of any 
cause for denunciation before one embarks on 
denouncing others. But as one gives, so must 
one not be surprised to receive. 

By all means denounce and oppose where 
there seems occasion, but with the purpose of 
helping the removal of the ugly cruelty, and 
with goodwill. 



5. THE TEMPTATION IN 
THE WILDERNESS 

THESE are days of temptation, for soon will be 
opening a new era of our activity; and The 
Society must be strengthened for the next 
phase of its work. 

How many among us are stalwart for Theos¬ 
ophy through study and experience ? How 
many of us rejoice in Theosophy with an ex¬ 
ceeding joy? How many of us are stalwart for 
The Theosophical Society? How many of us 
stand firm as a rock, so that no temptation in 
the wilderness can shake us, can cause us 
to swerve from serving the Cause and its 
Channel with steadfast loyalty and eager 
enthusiasm ? 

How many of us can be trusted to maintain 
without a flaw our allegiance to Theosophy and 
The Theosophical Society through all storm 
and stress, through all allurement of specious 
and plausible personality and of intriguingly 
cunning appeal to pride and self-interest ? 
Timeo Danaoa et dona /erentes ! 

3 
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How many of us can at once perceive the 
hollowness of tinselled forms, the many cari¬ 
cature-verisimilitudes of the Eternal Wisdom ? 

These are days of temptation, days when in 
many ears the call of Theosophy is in danger 
of becoming weak and unappealing, when 
membership of The Theosophical Society is in 
danger of ceasing to be treasured as a privilege 
above all price. 

These dangers will lie across the pathways 
of many of us older members, and we must 
watch for them and take them boldly in our 
stride. 

»*• 

But these dangers will beset even more 
closely the ways of our 
TheoMphfau younger members who have 

not yet faced storms and 
stresses. Those of us who are strong in Theos¬ 
ophy must do all in our power to aid them to 
become strong too. They, too, must learn to 
rejoice in Theosophy with an exceeding joy, 
so that they cling to the Eternal Wisdom 
throughout their days, and pass on to those 
who shall come after them that abundant peace 
in Theosophy which our own elders passed on 
to us. and which it is our supreme and most 
sacred duty to pass on to the youth of today. 
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How many of us are doing this? How many 
of us know we are but links in an unending 
chain and take care to fulfil our function as 
links, guarding against any weakening of the 
whole chain ? 1 am a little anxious about our 
Young Theosophists. lest they value less than 
they should both Theosophy and membership 
of The Theosophical Society. The strength 
of each of us, the worth of each of us to the 
world, the strength of us all together and our 
collective worth to the world, lie in our un¬ 
divided allegiance to Theosophy and to The 
Theosophical Society. 

Theosophy and The Theosophical Society 
must at all times come first. In the case of 
young members this should be particularly 
and beautifully true, for they are born to en¬ 
thusiasm, to fine courage, to great adventure, 
and to Truth. Theosophy is the most splendid 
of fields for enthusiasm. It offers the greatest 
of opportunities for courage and adventure. 
It is Truth Eternal. Theosophy is indeed for 
the young no less than for those who are older. 
And unless some at least among our Young 
Theosophists hand on to their successors a 
blazing torch of Theosophy in the strong hands 
of a virile Theosophical Society, the shame 
will rest on us of the older generation, who are 
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not knowing how to hand on our own torch to 
them, or in whose hands the fiery torch of 
yesterday has grown dim and lifeless. 


What is every Lodge or Branch throughout 
. the world doing, what is 

Ar« We Doing every Section or Fedora- 
for Thom ? tion doing, to call the youth 

of the world to Theosophy and to member¬ 
ship of The Theosophical Society ? All must 
be called, however few respond. Not less 
than this do we owe to our Masters and to 
Their appointed agents. Not less than this 
do we owe to ourselves, to whom peace 
and happiness are being vouchsafed through 
Theosophy and our membership of The Theo¬ 
sophical Society. 

Yet must we take care that Theosophy is 
presented not as a matter of book knowledge, 
hypothesis and authority, but as a matter of 
life and experience. All true religion, philos¬ 
ophy and science are a mode of living reflected 
from a knowledge of Life. Theosophy is that 
Life, and its shadow in our literature must be 
presented to each wanderer on Life's pathway 
as material for a truer mode of living, and 
therefore for a happier and more fruitful mode 
of living. Theosophy must be presented in all 
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its sparkling and delightful reality, in all its 
compelling appeal as the Science of Happiness 
and of worthwhile living. 

Similarly must membership of The Theo- 
sophical Society be presented as entrance to 
what should be a eorpa d'ehte of happy people, 
wisdom-loving people, venturesome people, 
different people; so that membership is 
perceived to be something very much alive 
and in the vanguard of progress. Thus must 
Lodges and Branches and Sections and Feder¬ 
ations, and above all individual members, show 
that they are alive with life and forthgoing 
with the spirit of leadership: all by the great 
example of quiet living, some by the great 
example of active doing. 


TheotophiaU 

Fire-Pillara 


And as all this becomes more and more 
urgently needed, so will in¬ 
crease in strength the temp¬ 
tations to step aside from 
virile and clear-cut identification with this 
particular Movement directed by the Masters 
of the Wisdom. We shall be in danger of 
becoming apologetic and hesitating, when we 
should be speaking clearly and constantly the 
Word entrusted to us. It is not a question as 
to how far the world is moving onwards, nor 
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as to how near it is drawing to Theosophy, nor 
is there any question as to whether there are 
other movements doing as good work as The 
Theosophical Society. 

The question is as to what we are doing with 
our Movement and with its message. Are we 
throwing ourselves with vigour and concen¬ 
tration into the fulfilment of the terms of our 
trusteeship, let circumstances be what they 
may, let the world say what it will, let there be 
laughter or ridicule or persecution, or approval 
and praise? We have hardly touched the fringe 
of the Theosophy we might pass on to the 
world if only we knew our Theosophy better 
than we do. both as Law and as Life. The 
world has not at all caught up with the Theos¬ 
ophy given to it through H. P. Blavatsky 
and her successors. It may have impinged 
upon the fringe, but that is all. There is 
infinitely more to give which we alone 
ean give. 

But perhaps we ourselves, or most of us, do 
not know very much more Theosophy than 
the world. So we conclude that we need a new 
revelation, that we have assimilated the Theos¬ 
ophy so far revealed, and that now there 
must be another revealment, or The Theo¬ 
sophical Society will die of starvation. 
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On the contrary. That which has been given 
to us is not yet ours. Let us rather return 
awhile to study. Let us rather bring home 
to ourselves the implications in our daily lives 
of those Truths of Theosophy with which we 
are familiar. Let us rather renew Theosophy 
in ourselves. Let us, to quote H. G. Wells, 
recondition ourselves. Let us rather fan our 
spiritual flames anew that they may rise up 
into fire-pillars. 



<>. SUBLIME SIMPLICITY 


HOW deeply true it is that the sublimest 
Truths of Theosophy mellow into the simplest 
of simplicities. 

We who are students of Theosophy are awe¬ 
stricken at the macrocosmic and microcosmic 
infinitudes of growing life. Unfathomable 
vistas surround and penetrate our being. We 
perceive that wisdom is limitless and power 
unfrontiered. We watch Law and Order and 
Purpose immensely at work everywhere, met¬ 
ing out the Love of Cod in endless forms and 
substances. We see Life playing and swaying 
between innumerable poles which are apart but 
yet are one. We lose ourselves in absoluteness¬ 
es, yet find ourselves again in individualities. We 
are flotsam and jetsam of the wind, yet are we 
the wind which tosses us about We are pup¬ 
pets, but we are Gods. We are small and im¬ 
potent in our tiny valleys, yet are we destined 
unconquerably to heights, and from the sum¬ 
mits of the most lofty conceivable we shall 
yearn to ascend still higher peaks. We are 
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infinite and omnipotent. We are infinite and 
omniscient. And yet. . . . 

And yet all these marvels shine within us as 
we lead maybe our dull drab lives. This is 
what Theosophy unveils to us, so that we be 
not appalled by seeming futility. 

In the three symbols Reverence, Goodwill, 
Compassion, in the word Brotherhood, in the 
word Understanding, all the infinites, the 
whole macrocosm, the perfect microcosm, the 
alpha and omega of all things, are enshrined. 

Perhaps most people know the meaning of 
these symbols and words. Perhaps many 
have their qualities in some small measure. 
Perhaps most may deride any mentioning of 
them as savouring of sentimentality and other¬ 
worldliness. 

Yet the realities within these symbols and 
words are the greatest needs 

Saak. ° f the w ° Hd toda ' r - An that 

world-mindedness can give, 
all that deep and erudite researches into reli¬ 
gion, philosophy and science can give, all that 
the most learned can utter—all these are as 
little, often as naught, compared with that 
which Reverence can give, Goodwill can give, 
Compassion can give, Brotherhood can give. 
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Understanding can give. We need these in all 
possible fullness, and there is no religion, no 
philosophy, no science, that can reveal these 
and unveil their desirability as does Theos¬ 
ophy. Every single word written in our most 
classic literature breathes the very life mnem- 
onicised by these symbols and words. 

Theosophy came to us that we might know 
their life as rarely it has been known before, 
and at a time when decadence is threatening 
even such civilisation as we have. Theosophy 
is to the greater glory of all these. And 
The Theosophical Society is to help to give 
their glories such forms as they can wear today. 

The greatest Theosophist is not. he who is 
most intellectually learned in Theosophy, who 
can quote Theosophical authorities in rich 
profusion, whose Lodge is a model by reason 
of its Theosophical orthodoxy. The greatest 
Theosophist is he who gives Reverence to life 
in whatever shape or form, who has Goodwill 
towards all without exception, who has pass¬ 
ionate Sympathy with all loneliness, all 
misery. all suffering, all helplessness, who 
Understands, who lives the Universal Brother¬ 
hood of all life. 

Let his Theosophy be what it may, he 
has achieved if and when these simple yet 
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marvellous streams of living fire are his. When 
sublimity incarnates in simplicity, then is 
Kingship attained and all the fruits of living. 

A 

And yet there are some who dare to say: 

_ _ _ A " We know all that. You 

And Yet . . . ... 

can t in these days put that 

across I" 

Yet for what are the sublimities of Theos¬ 
ophy and the unique distinction of member¬ 
ship of The Theosophical Society but to give 
life abundant to these pure simplicities so that 
they may become known for what they really 
are, be treasured for what they really are. be 
practised for what they really are. That 
Reverence may grow from more to more, and 
Goodwill and Compassion and Brotherhood and 
Understanding: for this was Theosophy reborn, 
for this did The Theosophical Society rein¬ 
carnate in 1875. For this and for naught else. 

What today is the matter with the world ? 
The absence of Reverence, of Goodwill, of 
Compassion, of Understanding, of Brotherhood. 
The absence of the simple and beautiful re¬ 
lationships between one individual life and 
another. Where relationship is right war is 
impossible, unemployment is impossible, cruelty 
is impossible, vulgarity is impossible, ugliness 
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The MUelon 
of 

Oar Movement 


is impossible. The world's relationships are 
wrong. Therefore all these wrong things are 
not only possible, but actual and widespread. 

Theosophy and The Theosophical Society 
are to the end of helping 
to restore right relationship 
throughout the world. 

Theosophy makes clear why Reverence and 
all the other modes of relationship are right 
and imperative. Theosophy gives reason for 
this, for it shows that these modes of relation¬ 
ship are the very foundations of Life’s diver¬ 
sities, retaining them within the universe of 
their origin—the Unity of Life. Theosophy 
justifies Reverence. Compassion. Goodwill. Un¬ 
derstanding, Brotherhood. Theosophy shows 
that without these there can be no happy or 
prosperous living. Theosophy brings the world 
back to gaze upon these simplicities out of its 
confused blind wanderings amidst complexities 
which it has been unable to resolve into their 
sublimities. 

Theosophy relates and resolves, links the 
sublimities with the simplicities, and shows 
how through the microcosm the infinite 
may shine. 

The work of Theosophy and The Theosophic¬ 
al Society is to restore Reverence, Goodwill, 
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Compassion, Understanding, Brotherhood, to 
their rightful place and pre-eminence in the 
consciousness of man. Theosophy and The 
Theosophical Society unceasingly speak their 
word towards the fulfilment of such restora¬ 
tion, though a world rejecting declares that 
these symbols and words have no convincing 
meaning, have no primary, but only a 
secondary, appeal—an appeal only after con¬ 
ventional formalities have been duly observed, 
these formalities being homage to the world 
as it is. 

But Theosophy and The Theosophical 
Society stand for a world as it should be—a 
world founded upon reason higher than that at 
present in operation, a world more keenly per¬ 
ceiving the design of Life, a world more intent 
on using for the development of its character 
every fruit from its growing tree of knowledge 
and experience. And the world as it should be 
is a world in which reign supreme in individual 
and collective life that Reverence, Goodwill, 
Compassion, Understanding and Brotherhood 
which are the Flowers of Living. 

We Theosophists must ever remember these 
as our eternal objective, strengthening them 
finely with the aid of Theosophy and our 
membership of The Society. 



7. WE ARE A CHOSEN 
PEOPLE 

Theosophists have the urgent duty of 
studying world conditions, at least as manifest 
in the widest areas they are able to contact. 
But they must study them as no others can 
study them—in the revealing light of Theos¬ 
ophy and of their membership of The Theo- 
sophical Society. I have noticed that some of 
our members are content to take a solution 
of some world problem offered by an individual 
who has no contact with Theosophy, and to 
endorse it as it is without the slightest refer¬ 
ence to the wisdom which should be the back¬ 
ground of their whole living. I am sure there 
is not a single panacea or solution current 
in our midst which would not be substantially 
improved through relation to Theosophy. 

Whatever the panacea or solution it needs 
Theosophy, and our members should realise 
this, adding their Thecsophic wisdom to its 
better presentation. 
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In every department of life the student- 
Theosophist is needed, and should be there, 
less intent on demonstrating the resemblance 
of Theosophy to the wisest outlook in the 
department, more intent on seeking what he 
can give to help the department to reflect 
more truly its great Archetype—the Plan. A 
Theosophist may have far less erudition, far 
less book knowledge, far less practical expe¬ 
rience. than those who are at work in the 
department. His contribution may not be 
that of knowledge or activity. Yet if he be a 
really profound student of Theosophy, not of 
its surfaces but of its depths, he should be 
able to help substantially. He should be able 
to sound a note which none but Theosophists 
can sound, for just as we have physicists and 
chemists, astronomers and geologists, music¬ 
ians and sculptors, theologians and ceremoni- 
alists. and so on, so have we Theosophists, 
who are a little of everything and then a little 


more. 

♦ # * 

Theosophists have a science of their own, 


Our Unlqueneu 


fundamentally macrocosm ic, 
yet therefore no less essen¬ 


tially microcosmic. They have a key to life as 


a whole, which no others have. They have a 
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laboratory equipped as is no other laboratory. 
They have a craft and craftsmanship which are 
unique. They must give their science. They 
must offer their key. They must invite stu¬ 
dents into their laboratory. They must ex¬ 
hibit their craft and its craftsmanship. They 
must give far more than compare, for what is 
different in their science and in their craft 
is that it is the ultimate background, and 
therefore the keynote of all other sciences 
and all other crafts. Theosophists, save as 
they may happen to be experts in a particular 
department, will not have the detail that 
workers in specific departments will possess. 
They will not have the specialised genius of 
the trained worker in a particular area. But 
they should have something that even the 
specialised genius does not, save exceptionally, 
possess. They cannot compete with the speci¬ 
alised expert. They may well bow down before 
his fascinating magic. But they have their own 
magic, and they must use it where they can. 

They must never allow their Theosophy to 
occupy any subordinate position, as if it were 
but an adjunct to the religions, philosophies and 
sciences of the outer world. They must never 
allow their Theosophy to become absorbed 
in any department whatever, even though 
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they may now and then, but by no means as a 
practice, relate it to the department to show 
that after all Theosophy is nearer to life as we 
have so far discovered it than it might at first 
sight appear. 

The Theosophist with the aid of his Theos¬ 
ophy sounds a note which the world needs 
urgently, and if he fails to sound it he betrays 
the cause he is in fact dedicated to sponsor. 

Sometimes, when as cycles come and go our 
Society and our Science seem to be less at¬ 
tractive, less productive of membership and of 
audiences, less interesting to the intelligentsia, 
we grow nervous and apprehensive. We 
wonder if the old appeal be not worn out. We 
think we may be too far away from the world, 
and ought to draw nearer to it. We think we 
do not measure well when we compare our¬ 
selves with the world’s standards. See what 
clever people there are in the world, and look 
at us. Who among us could hold an audience 
of the world's thinkers ? Who among us has 
the knowledge which the learned in the world 
possess ? We take the world's standards, 
measure ourselves against them, and find 
ourselves dwarfs. We weigh ourselves in the 
world's balances, and find ourselves wanting. 
We compare our power of attracting audiences 

4 
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with that of those who can speak with fine 
ability the language the world can understand. 
We see our halls filled when they speak, 
and largely empty when we speak. What 
is the matter with us ? 

Nothing. Yes, nothing, except it be that we 
do not know our own Science as well as these 
other people know theirs. We are not good 
enough in our own work, and compare badly 
with those who are good at theirs. 

We must be better students, more eager and 
earnest students, more reckless students. We 
must have more fire and more fanaticism. We 
must have more of the Blavatsky and the 
Besant spirit in us. When we have all this we 
are right even though we attract but a few to 
our meetings, even though subscriptions to 
The Theoaophiet may languish, and The 

Society's membership temporarily decline. 

* 

• • 

It is not membership which is the test of our 
fidelity to the Masters who 
Arc Chosen have sent us It IS not 

our material prosperity. It 
is not our power to attract the world. 

These have their value, but it is so easy to 
overvalue them. It is so easy to make them 
our supreme objective. 



WE ARE A CHOSEN PEOPLE 


51 


Our fidelity depends upon an enthusiasm 
which is as wise as it is fiery. It is a fidelity 
broad-based upon our changeless conviction 
that we are a chosen people, just as many other 
communities are also chosen peoples—they 
chosen to their mission, we to ours. We are a 
chosen people, and we must not subordinate our 
chosen-ness, pardon the word, to that of others. 
The artists, the scientists, the politician-states¬ 
men, the physicians, the industrialists, the 
Christians, Buddhists, Hindus, Parsis, Muslims, 
Jews, the English, the French, the Italians, the 
Germans, the Indians, the Dutch, the Scots¬ 
men, the Americans, the Welsh, the Irish, the 
Spaniards, the Russians, the Portuguese, the 
Swiss, and all other communities—all are 
chosen people. So are the Theosophists 
chosen, as at once appears, differently, 
since each Theosophist may also be chosen 
in another way, as a member of a partic¬ 
ular faith, member of a particular national¬ 
ity, member of a particular craft. And 
the Theosophist must fulfil the spirit of his 
choice, or he must descend to be among 
those who have yet to be chosen. He who 
rejects his choice will have to wait long 
before he once more gains the status of 
choosability. 


32 


THE WARRIOR THEOSOPHIST 


We must above all else be Theosophists. live 
Theosophy, give Theosophy, and fill to the 
brim with Theosophy our membership of The 
Theosophical Society, and our various stand¬ 
ings in the world. 

And we fulfil in part our chosen-ness by 
helping all other chosen people to fulfil their 
ohosen-ness, contributing our wealth to theirs. 


We 

Must 

Co-operate 


But all this does not mean we should not 
work with others in their 
activities, in the solutions of 
the many world problems 
which to them seem efficacious. We must 
examine such solutions in the' acid test 
of our Theosophy, and add that which such 
examination will surely demand to be added. 
Then we can co-operate whole-heartedly and 
with all enthusiasm. We ought to work 
with others. We must work with others. 
But we must not fail to contribute our own 
wealth which is Theosophy. I know very 
well that in the field in which I have worked 
for over thirty years—the field of education— I 
should have been nowhere without Theosophy. 
I believe 1 have gained some little reputation 
in India in this field. If so, it has been entirely 
due to the fact that the whole of my educational 
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knowledge and experience is Theosophy- 
infused. And I know full well that in the 
education field Theosophy gives a clarity and a 
practical capacity which nothing else, no other 
philosophy or science of education, can possibly 
give. I believe that what is true in the educa¬ 
tion field must be true in every other field 
no less. 

But when we are enthusiastic about our 
work, about some special panacea or scheme 
for solving a problem which confronts us. such 
as the economic problem, the religious prob¬ 
lem, the industrial problem, the inter¬ 
national problem, the problem of leisure, 
the educational problem, the problem of 
the workless citizen, and so forth, wo must 
beware of the easy and comfortable assump¬ 
tion that because we are so tremendously sure 
of our panacea or scheme it must certainly 
come direct from the Masters. I have heard 
fiery advocates declare that their cherished 
cause must surely be—and this is but a short 
step to " is ’’—endorsed by the Masters. It is 
an unpardonable irreverence, to say nothing of 
an impertinent conceit, for any one of us to 
assume that the Masters approve that which 
we ourselves happen to believe to be right. We 
must learn to stand on our own feet, and fight 
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our own way—alone if need be, but without, 
save, perhaps, under extraordinary and most 
rare circumstances, invoking authority which 
those around us have no means of reaching. 

• The vision of the Masters is so infinitely 
wider than our own that the very judgments 
which may be so perfectly obvious to us must 
often be errors to Them. The government of 
the world involves such a multiplicity of con- 
siderations entirely hidden from people like 
ourselves that where we see clearly what we 
regard as an undoubted wrong, the Master may 
perceive all kinds of workings of karma which 
render such wrong not only inevitable but per¬ 
haps even an act of justice. We hardly realise, 
it may often be well for us not to realise, that 
every wrong has its purpose and, I would add. 
its beneficence—wrong though we may do well 
to call it and needing our strenuous opposition. 
We must learn to fight impersonally, possess¬ 
ing our cause, not possessed by it; above all, 
fighting for the Plan as we are best able to 
understand it, subordinating our personal con¬ 
ceptions to the larger issues 



8 . THE PLAN 


WE have been told so much about the Plan 
of the Hierarchy for the world that it is a 
matter for some wonder why members of The 
Theosophical Society are not more eager to try 
to discover its nature and to co-operate with it. 

There is little doubt that a member who has 
risen above the conventional prejudices by 
which his present time-body is surrounded, 
who holds the time-spirit lightly and the 
Eternal strongly, who is intent upon helping 
those around him more quickly on their own 
best roads, would in course of time begin to 
contact the great purposes of the Elder 
Brethren, even though at first vaguely and in¬ 
accurately. 

The difficulty which prevents this arises 
from a very stolid personal equation, rein¬ 
forced in the concrete, still further solidified 
by the pressure of crowd opinion. 

Most people, and many members, are quite 
unable to weigh and determine in a spirit of 
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impersonal impartiality, eager for the well¬ 
being of all. The circumstances of family, of 
surroundings, of the trend of public opinion, 
local and national, of faith, of what is called 
“ bringing-up,” as well as of temperament, 
make of most people gramophone records in¬ 
stead of free voices. 

Where are the free ? Where are the in¬ 
dependent? Where are those who. having 
eagerly sought some acquaintance with the 
Plan, have discovered some small fragment of 
it, or even the shadow of a fragment of it, and 
seek to fashion their lives to fulfil even the 
little they have found ? 

Where are those who see the world as a 
mass of jigsaw pieces, and strive to make a 
picture of them, if but with the help of some 
vague and shadowy remembrance of the 
Picture which is to be ? 

I am very much afraid that our Theosophical 
Society and its members are in danger of 
losing the pre-eminence which H. P. Blavatsky, 
H. S. Olcott, Annie Besant and C. W. Lead- 
beater achieved for the Masters' Movement. 

True, we are lesser gods, and cannot rise to 
the heights attained by the greater gods. But 
we are not without our Elder Brethren. We 
do not work, nor do we plan, alone. In Their 
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name we can achieve all things designed for us 
to achieve. 

And in Theosophy lies hidden the Plan 
which, if we seek, we shall surely find. 


The Will 
and 

Not the Mind 


Our mistake lies in the temptation to 
confine our Theosophy and 
its purposes within the plane 
of the mind, the lower mind, 
instead of centring it in the plane of the 
will, so that while it pays visits to mind and 
feelings and emotions, its strength is on the 
plane of will, for that is the plane of conquest. 

The world has become entangled within the 
limitations of the mental plane, and even 
exults in its slavery, glorifies its limitations. 

The people of the lower mind, especially 
those on the lowest levels, shout aloud their 
faith in their enslavements, and dismiss 
with amused contempt all who live else¬ 
where. 

Many Theosophists succumb to the glamour, 
and they have the vain hope that our Society 
will become far more splendid if among its 
members are numbered the intelligentsia of 
the world, those who write learned books, and 
discuss learned themes in new-fangled jargons, 
who, through psychology and its innumerable 
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offspring, would concentrate humanity ex¬ 
clusively on itself, and force the rest of life to 
bow down before this self-centred age. 

Save with exceptions, the intelligentsia of 
the world do not and cannot belong to The 
Theosophical Society. Here and there may 
be some who seek freer air in which to breathe 
and grow, who would escape from the shadow 
world and grasp the Light. But most will 
seek their satisfactions elsewhere than in our 
midst. 

The work of The Theosophical Society is 
ever to insist on that alone which can make 
life worth living, to sound the mighty note of 
Brotherhood and of the Eternal Wisdom which 
alone can make Brotherhood and Wisdom real 
and therefore beautiful. 

The work of The Theosophical Society is to 

The Memory *>e t * ie Memory °* the world, 

of especially at times when the 

the World .. . . . . 

world tends to forget the 

Real amidst the unreal, and to pursue intriguing 
will-o’-the-wisps, false gods fashioned in the 
verisimilitude of the Divine. 

The Memory of the world! To remind the 
world how beautiful life might be if only we 
could live with life rather than against it. 
To remind the world of that which it is even 
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now beginning to remember—that no differ¬ 
ences in whatever department of life can 
affect the fact that the whole world is a family, 
a Brotherhood, with one purpose which is the 
happiness of all. To remind the world that 
Justice must rule and where necessary its king- 
ship enforced against all who would flout it. 

To remind the world that there is but one 
Religion, even though there be many religions,, 
that there is but one Brotherhood, even though 
there be many nations, that there is but one 
Life, even though there be many modes of 
living. 

# 

In these days lawlessness is abroad—physical 
lawlessness as in wars, in ruthlessness towards 
minorities and those that are weak, in the up¬ 
holding of might as the final right; emotional 
lawlessness as in ugliness and vulgarity, in 
irreverence and passion; mental lawlessness 
as in selfish pride, in contempt, in ridicule, in 
self-righteousness and sense of superiority; 
the lawlessness of uncurbed will and the sub¬ 
ordination of duty to the lust for power. 

The work of The Theosophical Society is to 
stir its members to combat lawlessness, so that 
Right Living may prevail and happiness and 
prosperity follow in its wake. 



9 . A TALK AT ADYAR 

IT is of tremendous importance that those of 
us who are the crew of our Theosophical ship 
for the time being should steer it as it was 
steered in days gone by by our elders. What¬ 
ever may be the duty of The Theosophical 
Society, and my duty as its chief executive 
officer for the time being, there is little doubt 
as to what is the duty of the individual 
member. 

In correspondence from many parts of the 
world I notice a very peculiar and dangerous 
tendency for people to forget the eternal pur¬ 
poses of Theosophy in the glamour of what 
happens to be for the moment the prevailing 
time-spirit. We have been adjured to be not 
of the world but in it, and that is a most diffi¬ 
cult thing for many of our members. They 
cannot free themselves from the allurements, 
the fascinations, the prevailing motif of the 
world. They fall into the rhythm of the motif, 



A TALK AT ADYAR 


61 


and then they want to adjust The Theosophical 
Society and even Theosophy to it. 

We have a very great and unique origin and 
a very great and unique purpose. Only as we 
remember our origin, know that we come 
from the Masters and have it in command 
from Them to do Their will here, which is the 
greatest blessing that can come to the world : 
only as we remember that and make such 
remembrance the centre of our life shall 
we be worthy Theosophists and make of 
The Theosophical Society what we ought to 
make of it, causing the Elder Brethren to be 
satisfied with our trusteeship. 

In many parts of the world people feel they 
want to attract members, and they want to 
step down the high lights of our activities in 
order to cause them to blend with the dim 
lights of the outer world. Only the other day 
1 received a letter from a friend in America in 
which it was indicated that our duty lies in 
adapting ourselves to the dictates of world 
conventions. We must fit our Theosophy into 
the world's outlook. If we fit in, then the 
outer world will be satisfied ; we shall have con¬ 
formed to their standards, they will be pleased 
and we shall become respectable. And then— 
a plague will have to remove us in order that 
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The Reign 
of 

the Masters 


the Masters may use a worthier generation for 
Their work. 

* • 

The more you read the older books, say 
Old Diary Leaves, and the 
more you know how our 
greater brethren envisaged 
their duties, the more you will see that the 
Masters were free to rule in those days, were 
welcomed for whatever They had to say, 
whether in approval or disapproval, guidance or 
blessing. However They came They were 
welcomed, and that attitude lasted through the 
lives of Dr. Besant and Bishop Leadbeater. 

But now with the increasing disorganisation 
of life, the increasing lawlessness of life, the 
increasing tyranny in life, reverence counts for 
less, authority counts for less, leadership counts 
for less. Yet this Society remains the Mas¬ 
ters' Society, and it would degenerate into 
valuelessness both to Them, and I should 
imagine even also in no small measure to the 
world, were reverence to disappear from its 
midst, were authority, were all those finer 
attitudes, to disappear which reflect the true 
and eternal Hierarchy of Life. 

We are often told nowadays that authority 
is not wanted any more, and yet there is 
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authority available still. Or if the word 
" authority ” be too strong a word, there is 
leadership available. You should know that 
there are in The Society members whose dedi¬ 
cation to The Society is such that they have 
earned the confidence of the Elder Brethren, 
and if one may make bold to say so. the com¬ 
radeship of the Elder Brethren. 

Where an individual member of The Society 
gives himself utterly and completely to the work 
and counts himself as little compared with the 
work, where he is steadfast in that giving, and 
where his whole personal equation is subordi¬ 
nated to and never allowed to disturb the pure 
relationships with the greater and the inner 
worlds, where there is such an individual, he is 
in contact with the Masters. 

He may make mistakes, he may have weak¬ 
nesses. The Masters have over and over again 
told us They do not expect perfection this 
side of the Himalayas, and certainly not 
from us. But They expect a dedication, 
and They expect from us an eagerness to 
be soldiers in Their army, and to fight for 
Them, without of course committing Them 
to our feeble and distorted reflections of 
Their will. 

* * 
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If you take the world as it is today, there are 
some of us who know where 

Utterance there is WPOn S- and I think 

there are some of us who 
know what is the next step away from such 
wrong. But even if there be many of us. there 
are not enough of us. It seems to me. as the 
times pass, that it is becoming increasingly 
vital, at least for individual members, to declare 
without fear and without favour what they know 
—but first to be as sure as they can be about 
what they do know. With you and me. earnest 
members of The Theosophical Society as we 
are. and with others like us throughout the 
world, it is the Plan that matters ; and the 
Plan is in a measure ours. It has been dis¬ 
closed to us, as far as we can understand it. 
over and over again. It lies concealed within 
our greater literature. It is ours in some small 
measure for the discovery. Yet so many of us 
allow our personal equations, our prejudices, 
to rule, our enslavements to public opinion to 
rule, so that we become blinded by these and 
cannot see what the Plan actually is. 

Some of us, who ought to know better, judge 
so superficially that when we see something 
we do not happen to approve, something which 
in our judgment is not being managed as we 
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think it ought to be, we at once condemn it. 
We are entirely bound by our own narrowness¬ 
es and cannot escape from them. We have 
not the power of impersonality, and we grow 
enfeebled by the constant imprisonings of 
crowd restrictions. 

* 

• * 

Take India today. How many people are 
there who have the courage 

India _ , . A j 

and the insight to stand up 
against public opinion where they have cause 
to believe, from their own particular point of 
view, that it is judging wrongly ? Everybody 
must be subject to criticism. Crowds need 
opposition. Crowds must go wrong, from time 
to time at all events. The voice of the people 
is not often the voice of Cod and the Right. A 
leader in India today who could with deep vision 
and wisdom grasp his opportunities would 
make revolutionary changes without a revolu¬ 
tion, and to me it is sometimes immensely 
saddening that in India we have so many 
gramophone records. 

As for popularity, what matters that ? What 
we want is the approval of our Elders, not the 
applause of the lower world. We must needs 
say our best word ignorantly, unwisely if you 
like, ineffectively if you like, but let it be said, so 
3 
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that those with greater experience, efficiency 
and wisdom may be able to condition it in 
more suitable and adequate form. Leadership, 
though not dictatorship, is at a low ebb 
throughout the world. 

Do not be swayed by crowds nor by the 
opinions of other people. Look at Indian life 
from the standpoint of the Masters. What do 
They want ? Are They satisfied ? You may not 
be able to do this now, but you will so be able 
sooner or later if only you will meditate on 
Them, and offer yourselves freely to do Their 
will. If only you will determine to belong to 
Them, not to any external influence. There are 
millions who belong to party leaders. How many 
are there to belong to Them ? They are the real 
Government of the world, from whom alone 
happiness can come to any part of the world. 

The only voices that are worth hearing are 
the voices that cry in the wilderness, and if 
one has the good fortune to be such a voice, 
so much the better. It is that spirit, that fire, 
which is needed in The Theosophical Society 
at the present time. When you go back into 
the past history of The Society in the ’80s, 
you will see how The Theosophical Society 
was fanatical. We may perhaps deplore that, 
but it was part of a great fire. Some of the 
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flames may have burned unwisely, but it was a 
spirit of fire, a spirit of constructive aggress¬ 
iveness, bereft of all illwill and personal feel¬ 
ing. It is that which we want in the world at 
the present time from members of The Theo- 
sophical Society. 

* 

• • 

It is not so much membership that we 
want. It is not so much an 
■rUrni*?iiw endeavour to draw together 

philosophy, religion and 
science with Theosophy, valuable as that in¬ 
dubitably is. Far more do we want the spirit 
which dares to cry out alone, sometimes against 
the storm waves of popular pressure, that 
spirit which strains to speak the word of the 
Masters in the very midst of a clamorous world. 

You ought all, and especially those of you 
who live at Adyar, to give a lead, to be busy 
yourselves about crying aloud, writing to your 
friends wherever you can, writing to the news¬ 
papers courteously, graciously, in a full rich 
spirit of brotherhood, but firmly. And since 
you live in India which is the heart of the 
world, and since you live at Adyar which is the 
heart of India, so far as its outer world activ¬ 
ities are concerned, you have an immense 
opportunity. 
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Please do try to believe me that the Masters 
are as near to us, even though it may seem 
otherwise, as They were near to our predeces¬ 
sors. We do not talk about it as they had 
direction to talk about it, but it is true never¬ 
theless. Do you suppose it is possible for 
Mr. Jinarajadasa and myself, who are intent on 
the work given to us to do, not to have from 
time to time that necessary contact with the 
Masters which gives us a sense of compass 
direction? It should be true also of you who 
are members. You who are privileged to live 
at Adyar, for what are you at Adyar? To 
become more useful to Them, and I hope you 
are all becoming more useful. You may stay 
at Adyar for years and years, or only for a short 
time, but your utility value to Them should 
be positively increasing so that you are nearer 
to Their conception of the world's needs, and 
have a more acute intelligence, will, feeling and 
emotion consciousness to know what you have 
to do. 

.% 

There is one point on which I feel moved to 
_ .. lay stress—that is that any- 

and one who advocates the dis- 

the Empire association of India from the 

Empire is working against Their Plan. If you 
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do not like the word Empire, call it as did our 
great President-Mother, "The Indo-British 
Commonwealth.” The whole idea of independ¬ 
ence is an out-of-date idea. The world is a 
community today and that community has, as 
a nucleus, this Empire of the East and of the 
West. 

Feeble, if you like, unjust at times if you so 
imagine it, is this Empire. But look at India 
herself—she has been unjust for hundreds of 
years to those who are called Harijans. Now 
we are beginning to see the mistakes we have 
made. You have to look to see what are the 
power and purpose of the Empire. Never mind 
what it actually does. Never mind in whose 
hands it is. What are its power and purpose ? 
What place has it in the Masters' hands? 

We do not want small-minded people who 
can patter as the crowd patters. We do not 
want dangerous people who base their concep¬ 
tion of India's future on the policies of foreign 
countries. It is of immense importance that 
we should know India as she really is. not as 
she appears to be in her weaknesses, mistakes, 
forgetfulness. We must try to make alive those 
traditions ever-living in her that sometimes 
fall asleep by reason of the inattention paid to 
them. We must remember India as India 
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ought to be, as she needs must be if the world 
is to be saved. India is not going to save the 
world if she is a russianised or britainised or 
foreignised India. She can only fulfil her 
splendid mission by becoming an Indian India. 

First an Indian India, and then this Indian 
India the heart of a splendid Commonwealth 
of Eastern and Western Nations, the very 
heart of the Universal Brotherhood of the 
outer world—magnificent vistas of which today 
we see only shadow-caricatures. 

• * 

As President of The Theosophical Society I 
Neutrality try 10 keep al1 doors open 


for 
Solidarity 


leading into The Society so 
that as little as possible can 
any utterance of mine be taken as compromis¬ 
ing the neutrality of The Society. As a Society 
we lay stress on universality and everything that 
makes for universality. Within The Society 
we want a great solidarity, a spirit of dedication 
to Theosophy, a spirit of study of Theosophy 
to understand the Plan, a spirit of seeking to 
become worthy to represent the Masters in 
the outer world. Since the Masters can make 
use of all types of people with many different 
points of view, we want to be universal in 
our brotherhood so that They may have a 
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tremendous wealth of differences of opinion 
from which to pick and choose Their instru¬ 
ments for use. 

Yet while that policy of neutrality from one 
point of view may be right, we must remember 
that the world today is on the threshold of a 
disruption which might cause Atlantean cata¬ 
strophes, or at least send her back centuries 
in evolution. 

Fortunately, we have great causes working 
in the world which we do not want to render 
futile. But in our defence of great causes we 
never should in any case desire to attack any 
individual, because we hope that just as we 
ourselves are often animated by good motives, 
so must we hope are often animated others 
whose opinions differ from our own. 

But those of us who rightly claim to be 
nearer to the Elder Brethren must justify our 
claim. We have a greater duty with this 
knowledge of the Elder Brethren. With this 
knowledge of who They are and what They do, 
we must endeavour without fear and without 
favour, in all understanding and brotherhood, 
to emphasise the right and try to transmute 
the wrong. 

If all of you will look over the world and 
leave yourselves out of the looking, if you will 
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try to see what is Their judgment and what is 
Their need, then you may become Their 
potent allies. Even if you are only a few, you 
may give the Masters just that aid which 
will turn the balance from an evil war to 
that peace in which alone prosperity can 
flourish. 

And you who are young Indians and young 
Theosophists must be strong, impersonal, 
impartial, able to stand a little bit alone if so it 
seems necessary. You must rejoice wherever 
rejoicing is possible, but you must warn where 
you see warning is necessary. You may be 
wrong. It does not matter. There is the will 
to be right and the will to serve. Where 
there are those two qualities the Masters will 
take care of the little wrong that may be 
done. 

We live today in the midst of one of the 
most remarkable periods of the world’s his¬ 
tory. We are tremendously privileged. We 
must not be silent We must be alive and 
active with our thoughts, feelings, emotions, 
actions, voices. We must be alive and active 
on Their side. So shall we help Theosophy 
and The Theosophical Society to pass through 
the dark and difficult period, to emerge 
strengthened on the other side, and thus to 
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move onwards to 1975, towards the great 
Centenary which will be all the greater be¬ 
cause you and 1 some forty years before were 
true to our truths and strong for Their will. 



10. MEMBERSHIP FOR 
REMEMBRANCE 


1 SHOULD like to make a very important point 
W« Hava which seems generally to be 

Been TheotophUU ignored by most members of 
The Theosophical Society. 
It is that our entry in this incarnation into mem¬ 
bership of The Theosophical Society is in fact 
a readmission to a Movement which itself re¬ 
incarnated in 1875 in the form we now know as 
The Theosophical Society. We have been 
reborn. The Theosophical Movement has 
been reborn. Today we are known by new 
names. The Theosophical Movement is known 
by a new name. We have joined The Theo¬ 
sophical Society because we belong, and have 
for ages belonged, to the Theosophical Move¬ 
ment itself, thread as it is on which are strung 
incarnation after incarnation of its eternal 
soul. 

If we arc in incarnation more or less at the 
time of the reincarnation of our Movement then 
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we are almost certain, though not quite, to 
belong to it Not quite certain because we 
may be taking a rest from outer association 
with the Movement, or we may be conditioning 
ourselves along certain lines of development 
which for some time have had to be neglected 
owing to pressure of other work, leaving us 
somewhat lop-sided, or we may have a special 
job to do which keeps us away from outer 
association—temporarily. H. P. Blavatsky, one 
of the greater pillars of the Theosophical 
Movement, will quite likely leave loose awhile 
the ties which bind her inseparably to it. The 
same is quite likely in the case of Colonel 
Olcott. Nor shall I be surprised if neither 
Dr. Besant nor Bishop Leadbeater directly 
associate themselves with The Theosophical 
Society when they themselves return to earth. 

The way in which the Elder Brethren feed 
Their Society with the necessary workers is 
beyond our comprehension, for it depends upon 
a variety of circumstances, including personal 
karma and the relation of any particular mem¬ 
ber of the Movement to time-periodicities. 
Time reincarnates as well as persons and 
movements, and Time has its Ray aspects as 
these have too. If I belong to a certain Ray I 
am specially useful in definite directions. And 
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I may remain out of perspective, at all events 
to external appearances, while a particular 
other Ray dominates a particular time. To 
return to perspective 1 must wait until my own 
particular time-affinity comes round again. 
Then shall I be likely to come to the front 
once more. Today in the background. To¬ 
morrow in the foreground. Though 1 am 
bound to say that there are exceptions in the 
case of certain types which practically, though 
not absolutely, never retire into the background, 
whatever Time-Ray may dominate. This ques¬ 
tion of Time-affinity in a measure determines 
reincarnation times, and the 700 and 1,200 year 
periods of which we read in Theosophical 
literature have as much to do with Time's own 

incarnations as with those of persons. 

* 

* * 


But of greater interest even than the pursuit 
We Believe ot lhis ** Boina ** n * pathway is 


because 
We Know 


the fact that most of the 
beliefs of members of The 
Theosophical Society, so far as Theosophy is 
concerned and its principal teachings, are really 
memories. We are often denounced as credu¬ 
lous, for it is said that we swallow extra¬ 
ordinary statements with the greatest ease, 
statements for which no “ sane ” person, that 



MEMBERSHIP FOR REMEMBRANCE 77 

is to say no person who has a conventional 
swallowing apparatus, could possibly find 
passage. 

We swallow such statements not because we 
are credulous, but because we remember they 
are true. So we need not masticate them again. 
In times gone by we had to masticate them. 
We even passed through the phase of refusing 
admission to them. But now they are so much 
part of us that they have ceased to be a matter 
of reason, and have become instinctive. We 
have known the truth of reincarnation for many 
incarnations. It is not at all new to us. Others 
round about us may need to reject it. Some 
may need to examine it doubtfully in the light 
of their reasoning power. So far as we are 
concerned we have finished with the rejection 
of it, and it has passed the test of our reason¬ 
ing faculty. So is it also with karma, with the 
existence of Masters, and with a large number 
of truths about which we have forgotten how 
to reason, because in the case of all of them 
we no longer need to reason about them. 

People who do not belong to our own parti¬ 
cular line must of course condemn us as credu¬ 
lous. They would be credulous if they swallowed 
as we swallow. In fact they could not do it. 
We remember, and that is all there is to it. 
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To no small extent we joined The Theosoph- 
ical Society because it is for us our very own 
store-house of Remembrance, a Garden of our 
own Remembrance. And we remember many 
of our fellow-members, because we have known 
them, and they us, for so very long; and not 

even new clothes can confuse old memories. 

* 

* * 


I would say to my fellow-members that they 
should try to remember all 
High ughu* * they can. that they should 

seek on every occasion to 
strengthen their memories, so that they may 
remember more and more, and more quickly. 

I would urge them to read our classic Theo- 
sophical literature as much with their memo¬ 
ries as with their intellects, their hearts and 
their wills. If a member, who is full of his 
membership—1 suppose I must make that 
proviso—reads, let us say. The Secret Doctrine 
with his memory also, he will, 1 believe, be 
astonished how much of it he remembers, and 
therefore how much of it becomes clear to 
him. even though the language may be diffi¬ 
cult and the statements full of deep obscurity. 
It is when we read such a masterpiece with 
our reason alone, trying to understand it pure¬ 
ly from the point of view of the intellect, that 
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we find great difficulty. In other incarnations, 
and particularly out of incarnation, we have 
studied the great teachings of The Secret Doc¬ 
trine. In incarnation we have studied them at 
the feet of our teachers. Out of incarnation 
we have studied them as living realities, so far 
as we could reach them. And our memory 
consciousness has all the time been accumulat¬ 
ing wisdom-truth—for remembrance. 

If only we knew, our memories are far 
vaster than they appear, far more wonderful. 
But most of us have the habit of living in very 
small apartments indeed, so small that there is 
little room for memories. And the result is 
that we become enslaved in a very limited 
and memory-proof present, against the closed 

doors of which memory knocks in vain. 

* 

* * 

How much more wonderful would life be for 
each one of us if the high 

of h th?p"u!i' Hghtt of 0UP Past cou,d dwe11 
in our Present, if more of 
the Eternal could abide in our time, both as 
Past and as Future. The silver cord of mem¬ 
ory, stretching from dim beginning into 
farthest future, threads the beads of our innu¬ 
merable incarnations for adjustment, from 
the earliest shadow beads of unconscious 



80 THE WARRIOR THEOSOPHIST 

materialisation up to glorious fruition in a glow¬ 
ing Sun. We Theosophists have reached the 
stage when memory should not only be awake 
for the Past, but also be alive for the Future. 
We should begin to remember our destiny as 
well as the road we have so far travelled to¬ 
wards it. But let us begin with that Past as 
embodied even now in Theosophy and The 
Theosophical Society. Let these two splen¬ 
dours vivify, awaken, our sleeping memories. 
Let us remember that both have been ours for 
centuries in one form or in another. They 
are not new to us, nor we to them. We think 
we believe simply because we do not know 
that we remember. Let us try to remember, 
for then it may be that other memories will 
find their way into our waking consciousness, 
unveiling to us the simple through veils of 
complexity, the splendid through veils of the 
sordid, and renewing in us the experience 
which was fading into hope. And when we 
become able to remember the Future even 
more distinctly than we remember the Past, 
then indeed shall we be approaching the final 
heights of the human kingdom, and see dawn¬ 
ing before our very eyes the rich plains and 
gentle hills of the kingdom beyond, its moun¬ 
tains shadowy in the blue distance. 
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All that 1 have written must not lead to the 
idea that every single member of our present 
Theosophical Society has been of the Theo- 
sophical Movement from time immemorial. 
There must be some who have joined The 
Society, and so entered the Theosophical 
Movement, in their present incarnation. What 
is likely to happen to them? If they are of 
exceptional strength they may become insepar¬ 
ably welded into both. They may have joined 
the Movement at a later stage of evolution 
than ourselves. But if they still belong to the 
nursing of the outer world, they will probably 
join with a fine outburst of amorphous enthu¬ 
siasm from the Future. The enthusiasm will 
wane, as its time for flowering has not yet 
come, and they will resign or become dormant. 
And if they resign they will do so in an 
atmosphere of self-satisfying self-justification, 
involving in all probability a denunciation of 
The Society and its most prominent workers. 

They will tell their friends that they have 
" come through ” the phase of membership of 
The Society, that after all it had nothing in it 
to satisfy, and that as for Theosophy member¬ 
ship of The Theosophical Society is not neces¬ 
sary in order to study it No worthwhile 
person ever " comes through " The Society. 

6 
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Either he sinks or he swims. Those who think 
they have “ come through ” have temporarily 
sunk. And I make bold to say that member¬ 
ship of The Theosophical Society is in fact 
essential to the deeper understanding of Theo¬ 
sophy. 

There may be some. too. who actually belong 
to other lines of evolutionary dispensation, but 
who are attracted for some reason to member¬ 
ship of The Theosophical Society and to 
Theosophy. They too may not long retain 
their membership. But they are likely to be 
too fine of soul to resign in a clatter of self¬ 
appreciation. 

In any case, most of us join The Theosoph¬ 
ical Society for remembrance, for that remem¬ 
brance of the Past which shall evoke the 
magic remembrance of the Future. Let us be 
busy to remember so as the more quickly to 
achieve the Future. 



ii. THE WARRIOR 
THEOSOPHIST 

THE Warrior Theosophist—and should we not 
all be Warrior Theosophists?—seeks to intensify 
his life and his living through drinking from 
the well of Theosophy—the only true Elixir 
Vita. 

Thus does he fortify himself for the duty 
and the happiness he realises to lie before him 
as a Theosophist, as a member of The Theo- 
sophical Society, of digging deeply down to the 
very foundations of life, so that he may himself 
consciously rest, and help others consciously 
to rest, on these unvarying foundations. 

And having dug, with the aid of Theosophy 
and of that sense of clarity of purpose which 
membership of The Society has conferred 
upon him, he discovers such foundations to be 
Reverence, Goodwill, Compassion. These he 
perceives to be the three great supporting 
pillars of the universal and eternal Temple of 
Brotherhood ; and he knows that without these 
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pillars the whole edifice would crumble to the 
ground. He sees that these three pillars pre¬ 
sent to him the essence of Theosophy, for 
upon them are based the whole of the Science 
of Living as expressed in the various kingdoms 
of nature, laws of evolution and aspects of 
consciousness. And he particularly notices 
that in these days the intellectual aspect of 
consciousness grievously suffers from a lack of 
recognition of them as no less the basis of the 
intellect than of any other rhythm of con¬ 
sciousness. 

Thus perceiving, he determines to build his 
own life upon these great foundations or pill¬ 
ars. and he refuses to allow his lower mind, 
tending to dominate as it must in this cycle of 
mind-ascendancy, to have other than an equal 
place amidst all other rhythms of his con¬ 
sciousness. Indeed, he determines to emphasise 
the power of his will and of his heart even 
more than the power of his mind in its lower 
aspects. 


The Mind-Cycle 


Unfortunately, as 1 have already said, we are 
living in a mind-cycle, and 
most people, therefore, are 
mind-slaves, regarding the mind as king and all 
other consciousness rhythms as but servants. 
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It is difficult to escape from infatuation 
with the mind. But the Warrior Theosophist 
is determined to be free, and thus desires to 
relegate the mind to its rightful place as one 
among many means to evolution's end. 

Most, though by no means all, of our War¬ 
rior Theosophists, therefore, are intent upon 
stressing the foundations, leaving the super¬ 
structure to take care of itself—knowing that 
if the foundations are right the edifice itself 
will be right. The Warrior Theosophist will in 
this particular incarnation have before him the 
duty of laying stress upon these foundations of 
Reverence, Goodwill, Compassion. Otherwise 
the world will not pass safely through this 
mind-cycle. Indeed, it is not so far passing 
safely through the cycle, as witness the wars 
and the dangers of wars, as witness the 
prostitution of the mind and other aspects of 
consciousness to innumerable evil purposes. 

The mind-minded will tell us that we are not 
going the right way about to approach the 
world. They will tell us that all intelligent 
people will turn away with contempt from our 
" sentimentalities They will tell us that we 
can only influence the world as we speak to it 
in a language it understands—the language of 
the lower mind. 
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But the Warrior Theosophist is specially a 
warrior in times of emergency, as is this time. 
He knows how imperative it is for him to speak 
the word that needs speaking, the word to 
which the higher self in each will respond 
with decreasing hesitation, though its vehicles 
may remain deaf and be difficult of influence 
even by their higher self. The Warrior 
Theosophist must speak imperatively of Rev¬ 
erence. Goodwill, Compassion, because it 
is for want of these that the world is in dis¬ 
tress. There is plenty of mind all over the 
world, working in terms of itself alone. The 
world is mind-ridden and mind-enslaved, so 
that every mind-person, that is every person 
who dwells almost exclusively in the room of 
his lower mind, has the strongest belief 
that no other room is worth living in, and that 
there is certainly no finer room available for 
anybody. 

How mistaken he is, how small-minded— 
as is inevitable when he allows himself to 
be thus restricted. The Warrior Theosophist, 
however he may be regarded and judged, 
must needs protest against exclusive habita¬ 
tion anywhere, against living in a single room 
when there is a whole house in which to have 
accommodation. 
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I am not fop a moment decrying the lower 
mind. It is just as important as. but no more 
important than, any other aspect of conscious¬ 
ness. It has its unique contribution to make 
to man's unfoldment. But there must be no 
lop-sided development. All aspects of conscious¬ 
ness must grow together, or there will be 

danger of uncontrollable excess. 

. * . . : 

* * 

The Science of Brotherhood is of immense 
importance. Brotherhood 
Pom h «d°Llf 8 cannot be understood or 
rightly practised unless its 
science be known. But the Science of Brother¬ 
hood is but the form, and the sleeping form, 
unless and until the Life of Brotherhood 
animates it. Therefore does the Warrior 
Theosophist seek to permeate the whole world 
with the life of Reverence, Goodwill, Com¬ 
passion, for only as this is done can the 
Science of Brotherhood be pursued wisely and 
helpfully to all. Too often we talk of tho 
scientific point of view as if it were an im¬ 
provement on all other points of view, of the 
scientific attitude as if it were the only attitude 
of any value. We must rid ourselves of these 
destructive exaggerations. All points of view 
should be scientific, all attitudes should be 
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scientific. But all scientific points of view and 
attitudes should be fine emotionally and full 
of the spirit of the will in its highest aspects. 
We do not in fact live in water-tight compart¬ 
ments, even though we often think we do. 
The artist, the musician, the visionary, the 
dreamer, should just as much be a scientist of 
his own type as the scientist should be an 
artist, or a musician, or a visionary, or a 
dreamer, or perhaps in a way all of these. 

Where there is lack the Warrior Theosophist 
seeks to give the needed supply. And he 
protests against the cry that knowledge should 
be pursued for the sake of knowledge alone. 
He demands that it shall be pursued for the 
sake of Reverence, for the sake of Goodwill, 
for the sake of Compassion. Knowledge, not 
for the sake of knowledge, but for the sake 
of the service of humanity and of all life. 

To write of service and sacrifice may be 
repellent to many people today. They may 
make the terrible blunder of saying that they 
know all about these. It may be true that the 
world knows much more of these than in days 
gone by. But it knows little enough of them 
even now. And I sometimes think that it is 
just because we are insufficiently intent on 
service and sacrifice that we dislike to be 
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reminded of them. What if often they be 
accompanied by somewhat nauseating senti¬ 
mentality. What if often those who talk of 
them practise them least. Upon service and 
sacrifice depends the wellbeing of the world, 
and in particular its escape from existing 
dangers. 

* 

• • 

Reverence, Goodwill, Compassion, mean the 
restoration of right rela- 
RefaUoathlp tionship as between races. 

nations, faiths, opinions, king¬ 
doms of nature, as between human, sub-human 
and super-human. These relationships, despite 
all advances in civilisation in every department 
of life, still leave immensely to be desired. 
People are more inclined to plead for humane¬ 
ness to animals, yet vivisection is on the in¬ 
crease and involves frightful cruelty to our 
younger brethren. And most people who are 
strong for humaneness think nothing of eating 
meat, the killing for which involves little less 
cruelty. The wearing of furs, hunting for sport, 
and many other forms of animal ill-usage, are 
widely prevalent. And it is more important to 
work for the abolition of all these than to 
know something academically about the Science 
of Theosophy in its aspect of planes of nature, 
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states of consciousness and laws of living. But 
wiser and stronger service can be given as the 
Science of Theosophy is more clearly under¬ 
stood. 

The education of children also leaves very 
much to be desired, even though it may have im¬ 
proved in some countries out of all knowledge. 
Theosophy is vital to right education. And its 
three pillars of Reverence. Goodwill, Compass¬ 
ion, are the very foundations of real education. 
How little is done definitely along any of these 
three lines. How little is done to educate in 
children the international spirit, and the 
national spirit no less. Internationalism begins 
at home with nationalism, but nationalism is 
only fulfilled in internationalism. Most people 
are either internationalists only, or nationalists 
only. And since this is a time for uncontrolled 
extremism, we see the anarchy of communism 
on the one hand, and on the other the ridicu¬ 
lous attempt of Sir Oswald Moseley and his 
friends to implant in England the anarchy of 
Italian and German Fascism, as if wo had 
nothing of our own and must borrow from a 
foreign country the seeds of our political 
genius. Why Britain should become a copy 
of Italy I cannot understand, and I imagine 
nobody else either who knows that Britain has 
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her own genius, inferior to no other in western 

lands. 

* * 

Then there is unemployment and all its 
Rightflou.ne.1 attendant miseries, a verit- 
the Cure for able undermining of the well* 

Unemployment being of the State. There is 

no government in the West which does not 
hesitate to recognise the fact that this un¬ 
employment is largely due to selfish living on 
the part of the majority, and in many cases is 
due to cruel living. Why should humanity be 
happy, prosperous, contented, while it deliber¬ 
ately deprives numbers of those who belong to 
it, and innumerable citizens of the animal 
kingdom, of their happiness, prosperity, con¬ 
tentment ? What can the Douglas Credit 
Scheme, or any other economic scheme, do, 
while the very foundations of right living are 
ignored or even assailed ? And if I am told 
that it is a step in the right direction, I reply 
that the only step which can be permanently 
taken is the step of Righteousness, whereby 
we individually turn to right living, away from 
cruelty, away from luxury the price for which 
we have no right to pay, away from selfishness. 

By juggling with money, by changing 
economic laws, by ringing the changes on the 
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principles of credit, we are not going to help 
the world. The world has never been helped 
by such relative superficialities. The world’s 
great Teachers have never touched such super¬ 
ficialities. They have ever concentrated on 
Reverence, Goodwill, Compassion, for all other 
things of value can be. and in due course will 
be, added to these. The Douglas Credit Scheme 
may be right in body, in form. But its efficacy 
entirely depends upon its life's blood, upon its 
being permeated with right living. 

**♦ 

Further, there is the prostitution of the crea- 

_ tive spirit, whether in the 

Ugliness in Life 

individual as such, or in the 
artist, or in any other type, to vulgarity, to 
selfishness, to all that is antithetic to that 
wondrous and supreme attribute of God, or 
Nature, the power, indeed divine, to reproduce 
Himself differently by evoking from a sea of 
life that eternal principle which He has caused 
to flower within Himself. 

Wherever there is such prostitution, be it in 
sexual relationship, or in the degradation of 
leisure and amusement, or in the arts, or in 
any other aspect of life, Reverence, Goodwill, 
Compassion are set at naught, trampled 
underfoot. What wonder unemployment. 
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What wonder misery. What wonder the 
degradation of women. What wonder war. 
What wonder the unhappiness of animals. 

Then there is war. that terrible fruit of mis¬ 
understanding, of pride, of greed, of the moloch 
of might. True, war affords occasion for a 
splendid uprising of sacrifice in many forms. 
True, war may sometimes be inevitable, and 
the times may be such that even the most 
peaceful nations are constrained to arm them¬ 
selves against the immanent dangers of ag¬ 
gression. 

But war is uncivilised, and is another anti¬ 
thesis to Reverence, Goodwill, Compassion. 1 
repeat that which 1 often say in my addresses 
—when there is war anywhere, there is the 
danger of war everywhere. Indeed, when 
there is war anywhere in the world-body there 
ia war everywhere, war travelling through the 
whole blood-stream from the source of its 
entry. And let me say with all possible empha¬ 
sis that even when an inter-human war is 
concluded, still continues the war between 
human beings and animals. Every one who 
eats flesh is engaging in war, is promoting the 
war spirit, however much he demonstrates for 
peace. Every one who is adorned with furs 
and feathers is engaging in war, is promoting 
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the war spirit, however much demonstrating 
for peace. 

It is as well to be able to think clearly, and 
to know what one is doing, even though one 
may be unable to refrain from doing it. 

I could continue with instance after instance 
of the denial of Reverence, Goodwill, Compass¬ 
ion. But let me come to the point already 
contained within the sentence which opens this 
section. 

* 

* * 


The Warrior Theosophist. Such is the type 
of Theosophist wanted in 
TheoMp"'^ these da Y s of warfare. The 

Theosophist must also fight. 
The Theosophist must also uphold before the 
world the vital truths of Theosophy both by 
personal example and by exhortation. 

He must not be put off by the attitude of 
those among whom he lives. He must surely 
try to win them. Surely must he tell the 
truth so as to carry conviction, if he can. In 
a sense he must try to be all things to all men. 

But above all he must be true to his word, 
which he utters the more clearly as he is trying 
to live it. He must never allow his word to 
become dimmed because he pronounces it 
carelessly lest its clarity should offend those 
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not yet ready to hear it. Not thus can he 
ever tell the truth so as to carry conviction. 
On the contrary, he is seeking to avoid the 
truth lest it fail to carry conviction. He pours 
water upon his fire until its flames die down 
and only red embers remain, if even these. 
The world needs flames. 

The true Theosophist is a Warrior. He is a 
soldier in the army of the Elder Brethren, to 
win the world for Them. He seeks ardently 
the truths of life. He looks for the Plan. He 
strives to know what is the Plan for now. And 
he looks upon his surroundings to see what he 
has to do. He must not acquiesce. He must 
challenge, and not be afraid to challenge. 

The Warrior Theosophist challenges himself. 
He must order himself rightly if he would 
win the right to help others to ordered right¬ 
eousness. 

He must know what is going on in every 
field of life, and challenge it in the light of the 
Theosophy he knows. 

He must help his faith, not abandon it when 
he no longer has any use for it. Others have 
use for it. 

He must help his country, not desert it 
because he thinks he has no longer any use for 
it, deeming he has risen above its limitations. 
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Others have need of it Only as he loves his 
family and helps it only as he loves his coun¬ 
try and helps it, only as he loves his faith and 
helps it: only thus can he know the meaning 
of Universal Brotherhood. To enter into the 
spirit of every greater Brotherhood each lesser 
Brotherhood must be fulfilled, and never 
deserted. 

*** 

To acquiesce in all the actions of the govern¬ 
ment which rules his country, 

The Need of ... 

Leadership still more to endorse them, is 

not the rdle of the Warrior 
Theosophist. To acquiesce in all the pro¬ 
nouncements of the government of his faith, 
still more to endorse them, is not the rdle 
of the Warrior Thesophist. 

To be swayed by public opinion, still more 
to be engulfed by it, is not the rdle of the 
Warrior Theosophist. 

Even to be subservient to his family, when 
his intuition rebels against subservience, is not 
the rdle of the Warrior Theosophist. 

The Warrior Theosophist is a leader. He 
does not belong to crowds. He is no parrot 
or gramophone record. He is no chameleon, 
reflecting the changing colours of surrounding 
moods. 
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The Warrior Theosophist loves his country 
and therefore perceives her weaknesses as 
well as her strength. He does not condone 
her weaknesses, rather does he warn against 
them, without fear or favour, lest they corrupt 
the body politic. The Warrior Theosophist 
welcomes all constructive criticisms whenceso¬ 
ever they come. He knows the world is 
one great family, and he well perceives that 
one part of the family is entitled to criti¬ 
cise another part, even ignorantly. If the 
criticism be ignorant and ill-founded it may 
be ignored. If it be wise criticism it is 
valuable. 

The Warrior Theosophist is never swayed 
by party politics, nor by the policy for the 
time being dominant in the country, nor by 
the will of the majority. He is intent 
upon the true wellbeing of all peoples, 
and seeks such wellbeing through the en¬ 
lightenment he receives in Theosophy and 
in his membership of The Theosophical 
Society. 

Conventions, public opinion, orthodoxies, 
pronouncements, affect him not at all, save 
to help him to speak, act and live more 
wisely. 


7 


98 


THE WARRIOR THEOSOPHIST 


The Warrior Theosophist must needs live 
a comparatively lonely life. 
LondtacM But he has his Theosophy. 

he has his Theosophical 
Society. With these there can be no real 
loneliness. And above all else he has his 
knowledge, not mere intellectual knowledge 
but in very truth experience-knowledge, 
even though he may know- this but as belief, 
of the existence of the Masters, of the 
Inner Government of the world, of his per¬ 
sonal relationship both with the Masters and 
with the Inner Government, composed as it 
is of Them. He lives but to be Their servant, 
and so living he knows They will guide him 
to the attainment of that perfect freedom 
which can be achieved only through perfect 
service. 

The Warrior Theosophist may be lonely 
to the world, but he has Their precious friend¬ 
ship. He may be ridiculed, derided, persecuted, 
by the world. But They are ever by his side 
as he lives in Their name and for Them. 

, Thus does he gain the real happiness which 
lasts tor ever, the happiness;which no darkness 
however great can ever dim. .. - 
We must all be Warrior Theosophist*. for 
our own happiness' sake and for the sake of 
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the happiness of the world. And the heart of 
the Warrior is abiding loyalty to his faith and 
to his fellows. 

Abiding loyalty to Theosophy and to The 
Theosophical Society as the Masters’ gifts to 
the new world. 


Faithful to the 
End 


The Warrior Theosophist moves on his 
appointed way whatever hap¬ 
pens. When mind and heart 
seem to fail him still he moves 
on. When hope fades away and only defeat 
remains, still he moves on. When a will which 
has been strong changes into weakness, and 
all desire to fight and to move onwards dies 
down, still he moves on. When that which 
has so far attracted him ceases to attract, 
when his soul goes down into the darkness 
seeing no light where once he saw sunshine, 
still he moves on. 

When Theosophy seems dead to him, and 
membership of The Theosophical Society with¬ 
out value, still he moves on. 

When persons seem to fail him, and per¬ 
chance to seem to fail themselves, when 
principles cease to be principles, when all that 
has.so far helped turns into obstacle, still he 
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moves on. 
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When structures seem to crumble into dust, 
and friendship changes into loneliness, when 
all forms seem dead, for life seems to have 
departed from them, still he moves on. 

The Warrior Theosophist moves on his 
appointed way whatever happens, for he knows 
somewhere that somehow he must move on¬ 
wards even in the darkness, till the light shines 
again. 

He is a Warrior Theosophist. and is faithful 
to the end. 
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